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fﬁrthtr probllﬁs in producing viable model of analysis

TRIBE = is a concept‘ which requires a conceptial analysis. Use of
the concept reveals what is in fact a conceptual system - a way or
multiplicity of ways in which 'people!, 'communities! are thought
about, are perceived by others and perceive themselves,

It quickly becomes apparent that the term tribe as found in Iran
is a term, a label used in very different ways, and the meaning
or significance of the terms used varies according to a number of
different and often antagonistic Ways. The very extent to which
the term and terms used are to be found suggests that it is one of
the variems means through which people conceive of themselves,
give themselves and are given IDENTITY. Tt is a means of talking
about people; a means of presenting oneself in the public arena. It
is a medium of communication, a medium through which, and by means
of which people interact, or refuse to interact,

There is no easy definition of what a TRIBE is, primarily
because. it can be defined in such a varicty of ways. Tribe in Iran
is more of an idea, i.e. really is a concept, and its analysis :
demands an analysis of the Iranian conceptihal system as a whole, of
which the term TRIBE is but an element, one mode of identification
among many others,

The most significant feature thus to be asked about TRIBE as

-

a concept, a system of classifioation, is to enquire into how, in

Iran , do people think, how 8o they think about their world s NOL

Just what they think, Can thinking trivally, or thinking about TRIBE
be revealed better by examining how concepts are formed and used in
Persian. Is it that we are looking at a TRIBAL MODE OF THOUGHT.

a NOMADIC MODE OF THOUGHT; better a nomadic style of conceptualisation
Is their something distinctive in DECREE in the nomadie style of

oriemtation to the WORLD, through which they NMOVE, Nomadism, overlayed

by tribalism increases, intensifies this specific orientation which

is distinctive in some of its apparent qualities
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How people think about Tribe can be seen in a number of ways, the
most revedling, I think, by examining the Terms used for TRIBE - ard
this means an examination of the TERWMS within the Persian system
itself., The situation is quite different from Africa, or New Guinea
in mafy crucial respects, throwing into relief not just problems
concerning TRIBES3 whatever they may BE, but also the range of

social categories, formations and forms in the region.

2

There are thus a number of , a multiplicity of crieteria
utilised in the identification of people, groups, communities
categories, and also ,logically, individuals have equally, a mudtipli
city of modes of self identification, Self realisation is a
combination of and the interaction of Self-0Others processes of
ldentityand identification,

It is important to clarify the point that this level of analysis
is 'ideological', The use of a primarily tideological! mode of
adress and reference to others, involved a consideration of the

terms so usedas symbols rather than signs. Collective representations.

These terms treated as signs point only in one direction -
away from the content . Fuxley's use and Geertz use seems more
appropriate - models of and for; even better, symbols enclose their

reality content.

The suggestion so far 1s to treat the concept TRIBE as a
species of a "Total System" of meaning formations in which the world
as experienced and the world as perceived finds dynamic expression.

Thus a semiological analysis of the coneeptual representations
should interact with a Modes of Production type analysis, = here

the superstructure is not just a replication, or a Feflection of

-

the infrastructure , bubt the former is the mode through which the

latter is s conceptualised?
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A erueial question, which is being tackled in lots of different

-}
rections, but without any common framework, or without a 'general

theoretical framework! - possibly without a totalising framework

such as those in vogue in 19th C. - Marx, Durkheim, Weber, Wagner,

- what caused this to devehope; a type of political consciousness-

an efflorescence of freedom from the cons

- ¢f. the great emergence of Giant Jewish intellects ==ww-
is examing in greater detall how knolwedge is acquired, how it is
stoered, accumulated, added to, how it is transmitted, to whom 1t is

transml tted; how it is monopolised and traded. How 138 access to

knowledge controlled - age, sex etc, -~ structures of domination.

How does learning process take place, under whose control, Access

to means of production of knowledge apportioned how? = women excluded.
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Wiomen are sources of reproduction(production line bables) - they

are sources for and of the future -~ just as crons/animals,land are.,

Factors of production? ZSources are best kept inv ible -~ women and
divinity. Surround sources with protection devises which maximise
their invisibildty, which thus maximise one's control over sources

of production, Structures erected protecting, cutting off from

public gaze - i.e. from conscious knowledge

Source of KNOWIEDGE, TRUTH, VISION OF GOD, are thus the heart
of the matter - not means and modes of production - Belations of

production = all of these are male insitutions and do nok get to
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e, the question begged by larxist materialis

How 1s source, centre, heart, inside, conceptualised in Iran- and

we begin to see the most powerful overdetermining of the entire

nuitvw@ - i.e. productive forces, We need

toe xamine not just what

(3]

means, mod~s, relations, forces of production are, but how they
are experlenced, lived in and through, are qualified by the necessi

for 4

of these to be @LU””%D. GOD3 Women, QORAN, SUFI LITERATURE,

Water Wells(places where women go s SHRINES({ sourced places).

o

This connects directly to my writing on quality place and time

8, and by him to,

ty




TIME itself is sour
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Source of good/evil

embodiement of TRUTH, the allegorical and metaphorical and metamporphic

if 1SEEN! Sufi literature which is perenially subversive,
Source of well - secular and temporal; divine and e ternal.

In preliterate society, knowledge is stored, not in books to which
only an elite may have access, Holy books can be in a non understood

examined to

¢e -~ i.e Here is a way in which

L

eternity.
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get at the heart of the mabtter,

eye symbolism. Frotection of Qoran, the literary

-

language, but in the culture, The RBODY 3 prime carrisr O
knowledge, but importantly and probably more ipportantly the BODY

in its differential treatment - in TIME as well as Space- different
béddes, or the same body at different times, under different condits,
is a storhouse of HOW TO KNOW. This latter gives the clues as to the
qualitative evaluation of the spectrum of knowle dge in a community
~the what is known., We can focus this even more finely to the issue
of Self knowledge - i.e, source as conscious of itself. This is

both difficult and dangerous(wisdom) which explains perhaps why
Bivinity only KNOWS all THINGS, the first and 1‘& last; he alone
knows SELF. Other analagous or partial sources mst therfore

be denied such

opposite pole of Divinity, are ignorant of thier own SOURCEDNESS

and are kept so by depriving them of interaction with the world,

by hiding and protecting them, by separating them off. By treating
them as undifferentiated WHOLES, consciousness itself is denied them

- conscliousness emerging through the perception of difference.
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bodies, to the point where their physical existence be comes

negated. Women
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redlised, but

embody humanised divinity- therfore are pregant with potential

for Both
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well=so

time becomes d
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Marriage can

igorously controlled. Principle of division in Ali Buh , khore
malek land is to sit in a circle and work couherclockwise, chosing
the start by a fame, and t en dividing the water according to TIME.
of flow, not quantity of water exactly

i.e, feminity (water) is so-ething that one has temporal access to
only, not per Rain - women (baran) 1s a gift of Qod, comes
at certain times, in unknown and unpredictable ntities, outside
of man's control comple tely, who move {t} to get

is a ble edged
to stone, stoppin

humanised,

bad, "omen UNITE and DIVIDE as well, The image of
s etec) which as it flows through space, land, i.e,
erentlated, distribited etc.
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as child,

floods) too slow(frozen snow)

- can bring life and death,

failure., LUST

why women
3
person.

of blood, temporarily in pregnancy, but

Too much flow - abortion.
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Here we have another parallel, Women - water - blood - milk.~rain
body
Men - land = flesh - semen - drought
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